In the treatise entitled Poloneutychia, Andrzej Lubieniecki (ca. 1551-1623), a wellknown leader and historian of the Polish brethren, 1 pays much attention to the achievements of the Jagiellonian dynasty in making Poland and Lithuania prosperous countries, which enjoyed great political and military successes, expanded their territories, and radiated across europe with their nobles' democracy and Renaissance culture. Lubieniecki attributes that breathtaking prosperity of the Commonwealth to the religious peace and social order which was promoted by the Jagiellons. with great enthusiasm and admiration, the Arian historian presents the religious policy of all Jagiellonian monarchs, starting with władysław Jagiełło and ending with Sigismund II August, who secured tolerance and pluralism in a country populated by various religious groups. In his portrait of Jagiełło, Lubieniecki makes the following comments: 'when the famous doctrine of wycliffe and later that of Hus, the morning star of Christ's teaching, was spreading, god gave Poland King Jagiełło of everlasting memory, who brought the Lithuanian and Samogitian nations to Christianity, and did whatever he could to strengthen the Christian faith, but in such a way that he never harmed those Christians who varied from him in their religious practice, both eastern orthodox and Armenian, as well as Hussites, who were his neighbours […] never did he fight against Jesus Christ and harvest in the Lord's field, that is why his enemies called him fautor haereticorum. but he took no notice of that, and did not rebel against the Lord Jesus, and in his grace and blessing he lived a wonderful life ... and that blessing of the Lord, which is the most precious treasure, he bequeathed to his successors, who followed in his footsteps.' 2 Lubieniecki evaluates in similar words Jagiełło's successors, who in the turbulent period of the 16th-century Reformation saved the country from religious unrest and granted peace to 'dissidentes in religione'. According to his report, 'during the reign of Sigismund I, Poland and the royal court were filled with people of various denominations. The king treated all of them as a good father, and that is why he was endowed by god with His abundant blessing and enjoyed numerous successes in his reign […] but first of all, Sigismund I was a wise and god-loving king; he knew that the Roman Church was in a disparate need of reforms, and feared its sudden collapse; that is why he sent his diplomats to the Pope […] to warn him and encourage him to convoke a general council, which might introduce necessary reforms and defuse religious tensions. when he did not see his request fulfilled, he did his best to secure peace in Poland and Lithuania, tolerated religious differences, and ignored the anti-heretical laws of wieluń and nowy Korczyn.' 3 Lubieniecki comments with even greater ent- The above-mentioned comments of Andrzej Lubieniecki let us pose some important questions relating to the approach of the Jagiellonian monarchs towards Church reforms and the Protestant Reformation. The first is to what extent those opinions represent the standing of Polish and Lithuanian dissidents? Are they characteristic of the whole Protestant milieu, or only of the Polish Arians? Can they sustain the confrontation with the recent extensive research on the Reformation in Poland and Lithuania? does such a friendly pro-Reformation policy of Sigismund I and Sigismund II, as described by Lubieniecki, match the available data? For a number of reasons, Poloneutychia by Andrzej Lubieniecki is a valuable and crucial source for any study on Polish Protestant historiography, and for an evaluation of religious developments in 16th-century Poland and Lithuania. The Arian historian produced his treatise in a particular period of the history of the Rzeczpospolita, at the end of the reign of Sigismund III Vasa, whose successful election in 1587 was secured thanks to his close relations with the Jagiellonian dynasty. It is worth recalling here the opinion of Janusz Tazbir, who has analysed the intentions of Lubieniecki and which can be found in his works. Poloneutychia is a historiosophical treatise, which presents the history of Poland, its successes and misfortunes from a particular point of view, the enforcement of god's truth. The very title of Lubieniecki's work defines clearly its principal objectives. It is intended to present the historical growth of Poland and demonstrate those factors which contributed to the welfare of the whole country. In the opinion of Andrzej Lubieniecki, the prosperity of the Commonwealth, which reached its climax under the reign of the Jagiellonian kings, is closely associated with its religious pluralism and tolerance. He has no doubt that Poland experienced steady growth and avoided religious turmoil and social unrest in the period of the 16th-century Reformation, thanks to the reasonable religious policy of the Jagiellonian dynasty. Commenting on the religious changes in his own days, he blames King Sigismund III Vasa (1597-1632) for straying from the Jagiellonian principles of religious tolerance, which threatened to undermine the future prosperity of the Commonwealth. The deaths in 1611 of two Protestants, Franco di Franco and Ivan Tyszkiewicz, had a shocking impact on Lubieniecki himself and the whole Reformation camp in Poland and Lithuania. The two Protestants were sentenced to death for their public attacks on the Catholic cult of the eucharist. These dramatic events alarmed the whole Protestant camp, provoking hostile comments on dangerous precedents which threatened the religious status quo in the Polish-Lithuanian Commonwealth. Andrzej Lubieniecki was very interested in the cases of di Franco and Tyszkiewicz, and his Poloneutychia provided detailed coverage of them. His alarming comments on these events sought 4 Ibid., s. 143-144.
to reflect widespread opinions which circulated among Polish and Lithuanian Protestants. 5 The whole treatise might be considered a strong protest against religious violence, which directly challenged the stability and welfare of Poland-Lithuania. For Lubieniecki and his fellow dissidents, the deaths of two, even radical, Protestants was a warning and a dangerous indication of the changes which had occurred in the religious policy of King Sigismund III Vasa, and which threatened to overturn the tolerant tradition of the Jagiellonian rulers. This confrontation of two opposing religious policies provides a mainline narrative of Lubieniecki's treatise. That is why Poloneutychia is actually a great apology for the Jagiellonian dynasty, whose members respected the multi-cultural and multi-religious composition of their realm. In the eyes of Lubieniecki, yielding to the religious needs of their subjects, they restrained from enforcing any sort of uniformity, and, in consequence, were able to construct a powerful state.
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The Commonwealth of Poland and Lithuania in the 16th century gained a wide reputation as a state with religious tolerance, where no organised persecution of religious dissidents took place. In the turbulent period of religious repression and bloody wars which shook most european states, the Kingdom of Poland remained a country where nobody was burnt for his or her beliefs, and religious freedom was respected, at least in relation to the gentry. However, acts of religious violence did occur, but they were few and isolated. The religious policy of the 16th-century Polish kings secured the religious status quo within their realm, and prevented any general campaign of persecution against advocates of the Reformation or other religious groups. For a long time, religious toleratnce in the early modern Rzeczpospolita has been a subject of extensive research. The present paper does not discuss the historical complexities of Polish tolerance, but instead its focus is on the attitude of King Sigismund I (1506-1548) and his son Sigismund Augustus (1548-1572) towards the Reformation. There is no doubt that these two members of the Jagiellonian dynasty played a significant role in promoting principles of religious tolerance, which secured political growth and economic prosperity for Poland and Lithuania. The main role in establishing and securing the system of religious tolerance in medieval Poland was played by the late medieval kings of Poland, in particular Casimir the great and władysław Jagiełło, the founder of the Jagiellonian dynasty. The former granted all Jews in Poland judicial autonomy and religious freedom, and endorsed the rights of Ruthenians and Armenians in his kingdom. The latter continued the policy of religious tolerance towards the nonCatholic population, confirming earlier privileges. Christian confessions and non-Christian religions gave rise to the mechanism of mutual acceptance and cooperation, which functioned rather well even during the period of the Reformation. In the 16th century, the medieval traditions of religious pluralism paved the way for the principle of religious freedom, which became the cornerstone of the Polish legal system. It made it possible for many peoples with different religions to respect their diversity and live side by side in peace. 8 neither the king nor the gentry, the political nation of the Kingdom of Poland, questioned the rights of the eastern orthodox population or other religious minorities to develop their own religious practices. The only exception to that principle of religious tolerance were the Polish Hussites, who were persecuted in the 15th century as heretics by the Roman Church and as enemies of public order by the king. In accordance with the medieval concept of heresy, dissidents from the Roman Church could not be tolerated, and should either be forced to abjure their errors and return to the Catholic Church or exterminated. In 1420, the provincial council of the Church in wieluń drew up guidelines for the treatment of heretics, and four years later King władysław Jagiełło ordered that heretics, with Polish followers of the Hussite doctrine in mind, should be punished by secular officials by death and confiscation of property. 2006, pp. 190-209. commercial ties with germany, german burghers were the first to learn about Luther's attack on indulgences and the spread of the religious movements it inspired. Merchants and artisans in the biggest towns of gdańsk Pomerania, the historical province called Royal Prussia, like gdańsk, Toruń and elbląg, took up the ideas of the Lutheran Reformation, treating them as a chance for religious and social change. 11 That is why in some Prussian towns the spread of the Reformation was associated with social unrest. The lower ranks of townspeople promoted the religious programme of the Reformation in order to challenge the political and social system of government, which was dominated by wealthy patricians
12
. The most dramatic events took place in gdańsk, where in January 1525 crowds of townspeople rose up in arms against Mayor eberhard Ferber and the town council. The town authorities were overthrown, and replaced by advocates of the new faith; churches were turned over to Lutheran preachers, and monasteries were closed. The rebellion of the gdańsk plebeians provoked military intervention by King Sigismund I, who was unhappy about the social and religious unrest in the main baltic port of his kingdom. In April 1526, Sigismund I himself, accompanied by 8,000 troops, arrived in gdańsk to restore order and peace. The deposed mayor and town council were reinstated. Fourteen rebels, including their leader Johann wendland and Peter Köning, were beheaded in the central market square.
13
The peaceful spread of the Reformation in Poland was secured by the religious policy of the two last Jagiellonian kings, Sigismund I (1506-1548) and his son Sigismund II August . Recent research has demonstrated that they played an important role in making 16th-century Poland a state without stakes. At first glance, it may seem striking that the traditional Catholic piety of the two kings and their loyalty to the Holy See did not stop them accepting the spread of the Reformation in Poland. They both remained Catholic and supported the Roman Church in many ways, but at the same time they conducted a policy of tolerance which made it possible for various dissidents to come to Poland and live in peace.
14 A closer examination reveals that the piety of Sigismund I and his son was very conservative and tradi- tional. They attended Mass regularly, prayed to the Virgin Mary and the saints, went on pilgrimages, and gave alms to the poor. Like their predecessors, they had their favourite cults, in particular the cult of the Holy Cross, the eucharist and the Virgin Mary, as well as their favourite places of pilgrimage, such as the Paulinian monastery at Częstochowa, the benedictine monastery at Łysa góra, and the Church of St Stanislas in Skałka, to which they granted privileges and donated liturgical items. 15 The strong and traditional piety of Sigismund I was formed in the highly religious climate of the court of his father Casimir IV, at which his older brother, St Casimir also grew up. In his private forms of devotion, Sigismund I continued religious practices he had learnt from his parents. every day he attended morning Mass, and spent a lot of time in private prayer. even when he was old and ill, the king devoted much energy to religious matters, and, as one of his former courtiers reported, 'no inconvenience of place or time could prevent him from worship.' 16 In his attitude to the new religious ideas promoted by the Reformation, Sigismund I was hostile and uncompromising. In his opinion, Luther was not a reformer, but rather a troublemaker, whose attack on the Roman Church undermined social stability and led to public disorder. 17 Hostile to violence, the king was not able to see any good that the Reformation might offer the Church. on the contrary, he blamed Luther and his followers for dismantling the religious unity of europe and provoking social unrest across the continent. despite his hostile attitude towards new religious ideas, Sigismund I realised the deep crisis in western Christianity and the urgent need for a thorough reform of the Church. 22 Together with erasmus and other reformers, he supported strongly the idea of a general council, which might resolve the religious controversies between Catholics and Lutherans, and restore the unity of the Church. 23 As long as an agreement between Catholics and Protestants was possible, the king was determined to promote religious tolerance, and rejected the use of force in matters of faith. The concept of religious peace among Christians appears to be crucial for his understanding of Church reforms. Throughout the whole long reign of Sigismund I, peace and the rejection of violence were two principles of his religious policy. They are well illustrated in his letter of 19 January 1535 to Johannes dobeneck (Cochlaeus), the canon of wrocław, who urged him to take severe measures against the Lutherans.
Responding to dobeneck's suggestions, the king declared that he wished to be 'the shepherd of sheep and goats', thus clearly confirming his determination to keep peace in his multi-religious state.
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Until his death in 1548, Sigismund I remained ill-disposed to the Reformation. He criticised unlicensed preaching and the free interpretation of the bible among Protestants. 25 As an eager follower of erasmian concepts and an advocate of religious peace, he felt hostile to the growing radicalism of the Reformation and the disintegration of western Christianity. His critical declarations against Luther and his religious programme left no doubt about his feelings. As a Catholic monarch, he took some precautions to prevent the spread of Lutheran ideas in Poland and Lithuania. First of all, in the 1520s he issued a series of decrees aimed at restricting the dissemination of Lutheranism. In two edicts in 1520, directed particularly at Prussian towns, where Protestant ideas gained some adherents, Sigismund prohibited his subjects from bringing and distributing the writings of Martin Luther on pain of exile and confiscation. The political and religious contexts in which these documents were published have been never thoroughly studied, and deserve more detailed examination. It remains unclear whether these anti-Protestant charters were issued to counter a real threat posed by the significant inflow of Lutheran preachers and books, or whether they were intended more to prevent the spread of new religious ideas and intimidate their Polish followers. Most scholars are ready to accept the latter, as evidence for the widespread propagation of Lutheran doctrine in the 1520s, excluding the Prussian towns dominated by a german population, is very meagre. It is worth noting that the formulary and discourse of all Sigismund's charters look similar to late medieval laws against heretics. They apply vocabulary and rhetorical devices which are characteristic of the body of european anti-heretical legislation inspired by the constitutions of emperor Frederick II from the 1220s. In Poland, the edict of władysław II Jagiełło against the Hussites and their followers from 1424 became a model anti-heretical document, which throughout the 15th century was reissued and incorporated into the laws of the Kingdom of Poland. 29 Following Jagiełło's regulations and later anti-heretical documents, King Sigismund emphasised the duties of 27 Ibid., Vol. IV. Cracoviae, 1910, no. 27, s. 103-105. 28 Ibid., Vol. III, [583] [584] [647] [648] [649] [650] Vol. IV, s. 3, [28] [29] [30] a Christian king, who is obliged by divine law to protect the Catholic Church and the tradition of his ancestors (mos maiorum) against any new religious ideas. Futhermore, he realised that his power was granted by god, and as god's obedient servant he had to use a 'material sword' to preserve ecclesiastical law and public order in his country. Lutheran ideas which were the main target of those regulations were treated as novelties (innovatione, novitates), or errors (errores), and the Lutheran denomination as a heresy or sect. In the traditional discourse of anti-heretical polemic, King Sigismund I used strong language to demonstrate the lethal consequences which might follow from the unrestrained proliferation of Lutheran doctrine. The new heresy not only attacked the Roman Church, but also threatened directly public order and social stability. The king was obliged to protect his state from disorder, and to secure peace in his lands. These were his priorities, and if 'the Lutheran heresy' threatened peace and public order, the king had to react and destroy it by force, if necessary. The treatment of heresy as an evil to be destroyed made it possible for the king to apply severe penalties, such as infamy, expulsion and confiscation of property.
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As has been already noted, none of the above-mentioned anti-Lutheran laws was put into effect. Some historians argue that the enforcement of such severe regulations might infringe upon judicial privileges and personal freedoms of the gentry. The harsh prescriptions of the royal edicts alarmed the gentry, and encouraged them to take counter-measures. In 1543, they forced the king to repeal his ban on travel to Protestant countries. It seems that at that time Sigismund had already reconciled himself to the spread of Protestant ideas among his subjects. He continued to issue anti-Protestant laws, trying to restrict the impact of the Reformation, but did not insist on their strict enforcement. The principle of tolerance was also applied to radical Protestant groups. The Anabaptists, persecuted all over europe, found refuge and protection in Poland. Most settled on gentry estates in greater Poland. Their arrival in 1535 moved the king to issue an edict in which he forbade his officials to admit Anabaptists into the country. The decree threatened severe penalties, but in contrast to the laws of the emperor Charles V, it did not say anything about the death penalty. According to the testimonies of the Anabaptists, none of their co-religionists died in Poland because of their faith. A careful analysis of the above-mentioned decrees reveals the slow evolution of the king's attitude to the spread of Protestantism. Probably, while the Reformation grew and spread to vast areas of europe, Sigismund I realised that the use of force against its adherents would be futile, and might only incite internal unrest. This assumption moved the king to adopt a milder policy towards Protestants. This may also explain why under his reign no Polish advocates of the Reformation were burnt at the stake or had their property confiscated. It may be argued that the harsh royal decrees against Protestants were issued 'rather for Rome than for Poland'.
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In his foreign policy, Sigismund I put the interests of the Polish state over the universal aims of the Roman Church. His flexible policy towards the Lutheran duchy of Prussia seems to be characteristic of the way he handled matters of religion. The king turned a blind eye to the spread of Lutheranism in the territory of his Prussian vassal Albrecht Hohenzollern, and approved the secularisation of the Teutonic order. The above-mentioned Treaty of Cracow of 1525 became a clear manifestation of the priority of political thinking over the interests of the Church in the policy of Sigismund I.
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It is worth stressing that the Cracow treaty was the first pact between a Catholic ruler and a Protestant duke, which anticipated the future separation of political and religious affairs. It is also worth noting that the treaty made no reference to the religious faith of the duke and his subjects, and had only a vague provision that Catholics in Prussia would have the right to organise public worship.
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despite vigorous protests from Pope Leo X, the emperor Charles V, and many european rulers, ian, and purchased a number of Protestant books for Sigismund's collection. 41 despite their open sympathies for the Reformation, the king defended his courtiers against charges of heresy, and refused to expel them from his court.
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His four-year rule in the grand duchy of Lithuania, where Lithuanians, Poles and Ruthenians lived together with germans, Jews, Armenians and Tartars, may have influenced his tolerant attitude towards other religions. It looks as if Sigismund Augustus was very interested in the religious life of non-Catholic groups. while in Lithuania, he visited orthodox churches, and granted them privileges and gifts. The king felt a deep respect for other religions, and did his best to prevent religious conflict. He realised that only the maintenance of religious tolerance would let him rule the religiously and ethnically mixed population peacefully and efficiently. Anna Sucheni-grabowska has remarked that 'the rich and complex mentality of Sigismund Augustus combined traditionalism and conservatism, as well as an openness to new currents both in politics and in religious life.' 43 The king remained faithful to the Catholic Church. In his letters and public declarations, he often stressed his strong attachment to the faith of his forefathers, whose tradition he cherished so much. In his letter to the emperor Charles V of 7 July 1554, Sigismund Augustus declared his loyalty to the Church to which his ancestors had belonged and in which he was brought up. At the same time, he expressed his hostility to religious innovation. 44 According to the report of the papal nuncio berardo bongiovanni of 1560, Sigismund Augustus went to confession once a year, attended Mass every day, received communion in one kind, listened to sermons on feast days, and sang loudly the introit, Gloria, Credo, Benedictus and agnus Dei together with a choir of Church singers. 45 even during his long visits to Lithuania, where he was surrounded mostly by Protestants, he attended Catholic services, sometimes almost alone. Jan dymitr Solikowski, a courtier, royal secretary and later Archbishop of Lviv, in a speech given at the king's funeral, pointed to the wisdom and prudence of the last Jagiellon, who had managed to preserve peace in a country inhabited by many peoples with different religions. Furthermore, he stressed the uniqueness of the Polish-Lithuanian Commonwealth among european countries which were devastated by religious conflict. 46 Sigismund Augustus' attitude to non-Christian religions is well illustrated by his favourable policy towards Jews. The king permitted them to settle freely in the Kingdom of Poland and in the grand duchy of Lithuania, as well as making some of them responsible for his revenues. during his reign, Jews enjoyed full autonomy, and established their own parliament (waad Arba Aracot) in Lublin, which became the highest autonomous institution for all Jews in Poland and Lithuania. 47 Jews were legally protected by the king, who attempted to prevent anti-Jewish unrest. In the controversial trial of dorota Łazęcka and three Jews from Sochaczew, accused of profaning a host (in 1556), Sigismund Augustus took steps to obstruct the enforcement of the death penalty, stressing that Jews were covered by royal jurisdiction. The trial attracted attention throughout Poland, and provoked a rise in anti-Jewish sentiment. In order to curb these hostile emotions and prevent further excesses, Sigismund Augustus issued new edicts, in which he guaranteed the safety of all Jews in Poland. In addition, in January 1557, the king established a detailed procedure for examining accusations of ritual offences against Jews.
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The open and lively approach of the king also made him interested in the ideas of the Reformation. In the eyes of his contemporaries, both Catholics and Protestants, his interest in the doctrine of the Reformation went so far that he planned to adhere to one of the forms of Protestantism. Various attempts to convert Sigismund Augustus to Lutheranism were undertaken by duke Albrecht Hohenzollern of Prussia. From his residence in Königsberg, the duke sent Sigismund Lutheran theological treatises, religious songs and psalms, published en mass by his printing presses. 49 The religious preferences of the king were so unclear that in the late 1550s, the papal nuncio berardo bongiovanni reported to Cardinal giovanni Moroni that many Polish Catholics feared the possible conversion of the king to the Reformation. bongiovanni himself denounced this gossip, and provided an explanation, which characterised the king's attitude towards religious controversies. In his opinion, the king 'did not have enough courage to convert to Protestantism and force Catholic senators to follow in his footsteps in the same way that he did not want to suppress Protestants in order to keep the peace and avoid trouble'. 50 despite his deep interest in the reform of the Church, Sigismund Augustus remained true to the Catholic Church. He was firmly convinced that the general council, which at that time was in session at Trent, would put an end to the painful breach of western Christianity and reestablish the unity of the Church.
In facing the rapid growth of Protestantism in Poland and Lithuania, Sigismund Augustus had to choose a path of conduct in matters of faith. the position of the Catholic Church and introduce reform of the state by means of the persecution of Protestants. He might also declare his adherence to the Reformation following the examples of england and Sweden. This could give him the support of the gentry and let him subjugate the Church. The former solution was promoted by the popes, their nuncios, and some of the eager Polish bishops. 51 They exerted a lot of pressure to make the king suppress the Polish Protestants by force. The latter course of action was advocated by the Protestant szlachta, who pressed him to take control of matters of faith and convene a national synod.
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The controversy over the celibacy of the clergy triggered the first sharp conflict between the Protestants and the Catholic Church, and became a springboard for parliamentary debates on the position of the Church in the state. 53 In 1550, the noble deputies jointly declared their support for Stanisław orzechowski, a Catholic priest and popular political writer. when in 1549 orzechowski made public his opinions on clerical celibacy, and announced his intention to get married, bishop Jan dziaduski of Przemyśl immediately excommunicated him. The severe ecclesiastical punishment imposed on such a well-known person caused anger among the gentry, who protested against dziaduski's action and considered it an infringement of noble freedoms. At the parliament in Piotrków in 1550, the deputies presented their demands to abolish ecclesiastical jurisdiction over the laity. during the session, Stanisław orzechowski made a long speech to the deputies 'to make his cause their own and not permit the bishops to threaten human life and welfare with such cruel anathemas'. 54 The demands of the parliament encountered the opposition of King Sigismund Augustus, who did not wish to risk an open conflict with the Polish bishops. Anxious to secure their consent to the coronation of his wife barbara Radziwiłł, on 12 december 1550 he enacted a new anti-Protestant decree, in which he declared he would maintain unity of faith, promised not to appoint supporters of Protestantism to the senate and other high offices, and to exile those who refused to abandon their support for the Reformation. In a separate edict, he ordered his officials to search for adherents of the Reformation and punish them according to the laws of his father. Furthermore, he ordered his officials to protect the rights and privileges of the Catholic Church, threatening those who failed to obey with a loss of royal favour. officials were obliged to seek out suspect heretics and arrest them. Persons condemned by the ecclesiastical courts as heretics were to be punished according to the law (death and confiscation of property). 55 These harsh measures against Polish protestants never came into force. Stakes…, A. op. cit., ted that 'assuming it was not the king's intention to introduce religious uniformity […] he wanted to weaken the Reformation movement, which had started to undermine the power of the state authorities, and to reduce it to the religious sphere without attacking Catholic structures. He hoped that the Protestants would be able to reach a compromise with a reforming Catholic party.'
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The anti-Protestant laws of 1550 disappointed most of the gentry and provoked strong resentment. At the parliament of 1552, the deputies openly demonstrated their proReformation sympathies, and criticised Sigismund Augustus for his hostile approach to Protestants. Under growing political pressure from Protestant deputies, the king suspended the enforcement of ecclesiastical verdicts in matters of faith for a year. As it turned out later, the ecclesiastical jurisdiction was cancelled for ever. 57 The dramatic change in religious policy was quickly acknowledged by the Catholic dignitaries, who protested against the royal decision to no avail. bishop Andrew Zebrzydowski of Cracow commented that 'if he were no longer allowed to judge heretics in Poland, he would wonder whether he was a bishop or an usher.' In reply, Jan Tarnowski, a loyal Catholic, but at the same time one of the noble leaders, said that 'it might be more convenient for you to be an usher than for me to be your slave.' 58 encouraged by this success, the dissident deputies presented more ambitious demands at the parliamentary session of 1555. After a long and stormy debate, the parliament, presided over by Mikołaj Sienicki, one of the leaders of the Protestant party, accepted a compromise agreement, which guaranteed equal rights for Catholics and Protestants. The Protestant gentry were granted the abolition of clerical celibacy, the right to choose priests, the introduction of the Polish language into religious services, and the administration of communion in both kinds. These provisions were to remain in force until the convocation of a national synod. 59 In 1556, a special delegation of Polish deputies was sent to Rome to ask for the Pope's consent for a national synod. Pope Paul IV was amazed by the demands presented by the Polish delegation, and forbade the introduction of any religious changes without his approval. 60 The papal reply strengthened the king's conviction that, for the time being, he should avoid direct involvement in religious controversies, and let them go their own way. Probably at that time, Sigismund Augustus finally realised that his support for one religious party might bring about a civil war. Therefore, he chose the third way, and adopted a policy of tolerance and keeping a balance among opposing religious groups. This policy let him maintain internal peace and secure the stabilisation of the country in the turbulent period of political and religious upheavals. In response, Sigismund Augustus explained that he could not do anything, because his power was limited by law. He only promised that the whole matter would be carefully examined at the forthcoming parliament. even when the king yielded to Lippomano's demands and summoned the organisers of the synods before his court in Lithuania, the nuncio was not satisfied, and doubted that the king would apply severe penalties to Protestant boyars. He compared ironically the royal citation for the Lithuanian Protestants with the summoning to the Last Judgement in the Jozafat Valley.
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At the 1556-1557 parliament, Sigismund found himself in an awkward position when the szlachta requested the abolition of ecclesiastical jurisdiction, uncontrolled propagation of 'the true word of god', the right to keep Protestant ministers on the landed estates, and the extension of the same religious freedom to the burghers. on 13 January 1557, the king yielded to diverse pressures and issued an edict in which he accepted the religious status quo in the country, and prohibited any further changes. 64 despite its tolerant character, the new royal law failed to satisfy either party. Protestants resented the ban on the propagation of their faith, as well as the fact that freedom of religion was not extended to other groups. The bishops and nuncio Lippomano regarded the king's edict as another concession to the Polish Reformation. The latter reported to the Pope that the Polish king granted anyone the right to choose any religion.
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In fact, Sigismund Augustus respected the religious choices of his subjects and did not wish to be the arbiter in matters of faith, as he openly declared at the parliament in 1569. This principle of religious tolerance was clearly adopted in his policy towards the Lutheran inhabitants of gdańsk Pomerania (Royal Prussia). In the years 1557 and 1558, the king granted full religious freedom to the Lutherans in gdańsk, towns under the civic rule of bishops. The same religious freedom was given to Livonia, the baltic province which was joined to Poland in 1561. 66 Sigismund's policy of religious tolerance left its mark on his attitude towards the inhabitants of the royal towns and villages. In his own domains, Sigismund Augustus enforced the principle of cuius regio eius religio, and defended the position of the Catholic Church with the full power of a feudal owner. In 1556, he even ordered royal governors not to allow religious innovations in royal towns and villages, and to remove all Protestants from them. but, like other anti-Protestant edicts, this decree was not aimed at introducing religious persecution. In fact, the king remained flexible towards the religious demands of non-Catholic inhabitants of royal estates. Under his reign, the royal towns in Lithuania were granted religious freedom, and their non-Catholic inhabitants were allowed to attend religious services in either eastern orthodox or Protestant churches. 67 In the 16th century, the principle cuius regio eius religio, implemented in the Treaty of Augsburg from 1555, determined for a long time the religious status quo in most european countries. It secured the right of any ruler or feudal lord to impose his faith on all his subjects, thus creating a sort of religious uniformity, or rather a confessional absolutism, in one country or landed estate. Contrary to that principle, in 16th-century Poland, and from 1569 in the Commonwealth of Poland and Lithuania, various churches and denominations were allowed to flourish, and the szlachta, members of the political nation, could choose their faith by their own free will. 68 The last Jagiellonian kings, Sigismund I and Sigismund II Augustus, were determined to pursue a policy of religious tolerance, which served to maintain the internal peace and stability of their multi-cultural and multi-ethnic country. Sigismund I declared himself 'the shepherd of sheep and goats', and his son did not wish to act as a judge in matters of faith. Making religious peace their raison d'état, the Jagiellons respected the confessional preferences of the Polish and Lithuanian gentry, and rejected the use of force to protect the privileged position of the Roman Church. The accession of Sigismund Augustus in 1548 coincided with the explosion of the Reformation in Poland and Lithuania, which posed a serious threat to the hegemony of the Catholic Church. In the difficult period of religious upheaval and animated political debates, the king did his best to compromise the opposing expectations of the Catholic and Protestant parties. He was clever to negotiate with all parties, and at the same time not to take any radical
